ESSAYS ON THE GITA

in the sacrifice. The impersonal Brahman is not the
very last word, not the utterly highest secret of our
being; for impersonal and personal, finite and infinite
turn out to be only two oppposite, yet concomitant
aspects of a divine Being unlimited by these distinc-
tions who is both these things at once. God is an ever
unmanifest Infinite ever self-impelled to manifest
himself in the finite; he is the great impersonal Person
of whom all personalities are partial appearances; he
is the Divine who reveals himself in the human beings
the Lord seated in the heart of man. Knowledge
teaches us to see all beings in the one impersonal self^
for so we are liberated from the separative ego-sense,
and then through this delivering impersonality to see
them in this God, dtmani atho mayi, "in the Self and
then in Me."  Our ego, our limiting personalities
stand in the way of our recognising the Dh ine who is
in all and in whom all have their being; for, subject
to personality, we see only such fragmentary aspects.
of Him as the finite appearances of things suffer us-
to seize. We have to arrive at him not through our
lower personality, but through the high, infinite and
impersonal part of our being, and that we find by
becoming this self one in all in whose existence the
whole world is comprised. This infinite containing,
not excluding all finite appearances, this impersonal
admitting, not rejecting all individualities and person-
alities, this immobile sustaining, pervading, contain-
ing, not standing apart from all the movement of
Nature, is the clear mirror in which the Divine will
reveal His being. Therefore it is to the Impersonal
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